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The Influences Lady Jane Encountered


Introduction

If one were to narrow down the influences in Lady Jane Grey’s life to a single factor, it would be faith.  Jane’s faith, however, was molded and defined by four other influencing factors in her life which I will be exploring in this paper.  These four factors include: 1) the growth of Christian humanism, 2) Lady Jane’s relationship with the dowager queen, Catherine Parr, 3) the various tutors residing in the Grey household, 4) and the influence of Jane’s family and surrounding nobility.  

Although there is much to study of this nine-day-queen, after a brief introduction to the life of Lady Jane, we will focus primarily on these four topics rather than delving into the politics surrounding Jane’s rise and fall.  Our central goal is to gain greater perspective into the motivations and convictions of the Lady Jane through these four influences.  Along with secondary sources, we will be investigating letters written by Jane and/or acquaintances of Jane’s to better watch these influences unfold in her life.

A brief timeline of Lady Jane

Lady Jane was born in October of 1537 to Francis and Henry Dorset Grey.  By 1547, Jane was fifth in the line for the English throne, and her parents raised her not only with the distant possibility that she might be queen, but also with the notion that she might marry her cousin, Prince Edward (Chapman 19).

Jane grew up in a world of education.  Dr. Harding was her tutor at an early age; his tutelage ceased when Jane went to live with Catherine Parr.  After the death of the dowager queen, Jane returned to her home at Bradstreet where she came under the instruction of John Alymer.  When it became clear that Jane would not marry Prince Edward, who was by now King Edward VI, Jane was married to Guilford Dudley.

On his deathbed, Edward was persuaded by the Duke of Northumberland to leave the throne to Jane, rather than to his half-sisters.  Thus, his sister Mary, who was next in succession, and a Roman Catholic, could not change the Protestant influence upon the country.  The crown is left to a reluctant Jane who begins what is often referred to as her nine-day-reign.  The politics grow increasingly complicated as Mary is brought to the throne as the rightful heir and Jane is imprisoned.  After six months of confinement, Jane is executed for treason on February 12, 1554.

The growth of Christian humanism

In a letter to Erasmus, Sir Thomas More remarks there is, “scarce a nobleman in the land who considered his children fit for their rank except they have been well educated, and learning has become fashionable at court.”
  It is certain that much of the “fashionable” nature behind this learning was encouraged by Henry VIII who daily studied Greek and believed the language to be, “the road to favour at Court and to preferment.”
 


Certainly Henry VIII was influenced by Humanistic tendencies, and after his death, “humanism had become not simply a scholarly movement developed to the recovery and editing of classical texts; through its control over education it was also a system of thought which affected the intellectual life of Europe.”
  This Humanist style of education focused on grammar and rhetoric, discourse “and structuring the presentation of ideas; humanist writings on history, metaphysics and ethics formed a clear and accessible body of doctrine.”
 


Religious training was already an obvious component of mid-sixteenth century learning; and as Protestant religious leaders encouraged the reading of the Bible, prayer books and sermons, literacy was often seen as the pathway to personal salvation.
  Despite this emphasis on literacy, however, even as late as the Elizabethan and Stuart periods, “The number of women of all classes unable even to sign their names hovers around 90% and rises as high as 95% [plus or minus3%].”


In More’s same letter to Erasmus, More attempts to persuade Erasmus of the necessity of the learning of women and girls:
 “Like yeomen, tradesmen, and craftsmen, women of all classes were largely excluded from the new learning by a combination of ideological and economic forces.”
  Women were neither encouraged and certainly not expected to learn any other languages than English, which would naturally aid them in their religious studies.

The majority of girls in the mid-sixteenth century received some form of religious training. According to English Reformer Edmund Grindal, all young people between ages fourteen and twenty-four were to know The Lord’s Prayer, the Articles of Faith, the Ten Commandments, and the Catechism.
  Those who were receiving extra education were probably being taught in English monasteries.  These numbers, however, are low and the education primarily consisted of augmented religious training far below the Humanistic ideas currently circulating.  Modern statistics indicate in 1536 there were two girls studying at the monastery in Sopwell; the same year there were twenty-six at St. Mary’s in Winchester.  In 1537 there were an estimated thirty to forty girls at the monastery in Poleswoth.  Although schooling for girls outside of the home existed, it was scarce.


Though men like Sir Thomas More and Sir Anthony Cooke were certainly exceptional examples of men who educated their daughters in the Christian humanist program, their training occurred within the home as would be expected.  It was Catherine Parr who, by overseeing the education of Lady Jane Grey, took “a woman out of the private sphere” of learning.


Thomas Becon played in active role in speaking for the education of women.  He writes:

 it is expedient that by public authority schools for women children be erected and set up in every Christian commonwealth and honest, safe, wise, discreet, sober, grave and learned matrons made rulers and mistresses of the same, and that Honest and liberal stipends be appointed for the said schoolmistresses, which shall travail in bringing up of the women children in godliness and virtue.

Becon was disgusted with the usual training girls received: “trimly to dance, [playing] upon the lute or virginals, cunningly to work with the needle finely to apparel themselves, handsomely to play the serving maids, pleasantly to entertain strangers, younkers and gentlemen.”  Becon desired girls to learn to be “sober minded, to love their husbands, to love their children, to be discreet, chaste, housewifely, good, obedient to their husbands.”

 
As the home became understood as the women’s responsibility “in contrast to the male world of professionalism,” social skills became especially prized.  “The highest achievement was to serve in the royal household with grace and skill both in domestic arrangements and in polite entertainment.”


However, Lady Jane was introduced to reading as a small child—no doubt due to Henry VIII’s “fashionable” learning and the spread of humanism.
  By age seven, Jane’s tutor, Dr. Harding had already begun teaching her Latin and Greek along with other modern languages such as Spanish, Italian, and French.
  Though Lady Jane’s learning was a reflection of the Reformed church and the impact of humanism on the attitudes towards women’s education, scholar Carole Levin points out that Lady Jane’s extensive learning is nevertheless, “appropriate to no one of her position and her times.”
 


It was generally thought that each child would receive the education “which was considered appropriate for later life.”
  Scholars wonder if the intensity of Lady Jane’s education is the result of parents eager to see their daughter crowned queen.

The influence of Catherine Parr

Catherine Parr also played a key role in Jane encountering Christian humanism.  At the end of the reign of Henry VIII (1547), prior to Jane coming to the dowager queen’s household, Catherine Parr along with other aristocratic women “emerged who sponsored humanistic scholarship and patronized the translation and publication of religious works into the vernacular…these women transmitted their unique blend of patronage and piety to succeeding generations of aristocratic women.”

It was also through the influence of Catherine Parr that Protestant humanists such as Roger Ascham, John Alymer, John Foxe, and Thomas Wilson took on appointments as tutors to children of the royalty and nobility.  Catherine is credited for having arranged for Reformed tutors to teach both Lady Jane and Princess Elizabeth.

Within months of the death of Henry VIII (1547), nine-year-old Lady Jane was brought to the household of Catherine Parr, his widow.  It was normal for a person of a high position to have an upbringing away from home, “and since Jane Grey was a princess of the blood, the dowager queen’s household would be one of the few considered suitable for her.”
 

Lady Jane’s parents, Henry and Frances Grey were especially eager for their daughter to remain in the dowager queen’s household, for Catherine’s new husband, Edward Seymour had promised to arrange a marriage between Jane and her cousin, King Edward VI.
   

Her stay with Catherine Parr carried more significance, however, than the suggestion of a royal marriage.  Under Catherine’s guidance, Jane found her education and Protestant faith being further shaped by Catherine’s humanist Protestant sympathies.
  The same year Jane came to live with the queen, Catherine published her book Lamentacion of a Sinner (1547), a book that argues the centrality of Scripture and the importance of justification by faith.  It is unthinkable that Lady Jane was not influenced by Catherine’s writings: “This dignitie of fayth is no derogation to good woorkes, for out of this fayth springeth al good workes.  Yet we may not impute to the worthynes of fayth of workes, our justification before God.”
  Levin makes the connection that, “These doctrines, central to Protestant theology, will also be found in the later writings of Lady Jane Grey.”  Levin concludes:  “Undoubtedly, until her death in 1548, Catherine Parr exercised some influence on Jane’s development.”

After Catherine’s death, eleven-year-old, unmarried Jane was sent to her Bradgate home to disappointed parents.
  Edward Seymour had been found guilty of treason and was executed, thus ending his promise to marry Jane to Edward.
  Through letters Jane wrote regarding her tutors as well as the letters circulating on her behalf, we are able to gain a greater understanding of the influences Lady Jane encountered at Bradgate.

The influence of Lady Jane’s tutors

The first ten years of her life, Jane was tutored by Dr. Harding, the house chaplain.
  Not much is known of these ten years, but this tutor will be discussed later in this paper as we explore Jane’s letters.  After returning home from Catherine’s household, Jane’s parents hired John Aylmer to continue Jane’s education.  

In John Strype’s The Life and Acts of John Aylmer, Strype writes that Alymer “bred [Jane] up in piety as well as learning, being very devout to God, and a serious embracer of evangelical doctrine purged from the superstitions of Rome.”
 

In 1550, after his tutorship with Princess Elizabeth ended, Roger Ascham stopped by Bradstreet to visit Aylmer.  Although Alymer was out, Ascham meets Lady Jane and writes of this famous encounter in his educational exposition, The Schoolmaster.  Ascham writes, “beat a child if he dance not well and cherish him though he learn not well, ye shall have him unwilling to go to dance and glad to go to his book.”
  He illustrates this point with his conversation with Lady Jane:

I came to Broadgate in Leicestershire to take my leave of that noble Lady Jane Grey, to whom I was exceeding much beholding.  Her parents, the duke and the duchess, with all the household, gentlemen and gentlewomen, were hunting in the park.  I found her in her chamber reading Phaedon Platonis in Greek, and that with as much delight as some gentleman would read a merry tale in Boccaccio.  After salutation and duty done, with some other talk, I asked her why she would lose such pastime in the park.
 

Smiling, Lady Jane replies: “Truly, all their sport in the park is but a shadow to that pleasure that I find in Plato.  Alas, good folk, they never felt what true pleasure meant.”

“And how come you, madame,” questions Ascham, “ …to this deep knowledge of pleasure, and what did chiefly allure you unto it, seeing not many women, but very few men, have attained thereunto?”
 


Jane responds with the evidence to back up Ascham’s argument regarding dancing and learning.  Although lengthy, this response gives great insight into Jane’s joy in learning along with her interaction with her parents:

One of the greatest benefits that ever God gave me is that he sent me so sharp and severe parents and so gentle a schoolmaster.  For when I am in presence either of father or mother, whether I speak, keep silent, sit, stand, or go, eat, drink, be merry or sad, be sewing, playing, dancing, or doing anything else, I must do it, as it were, in such weight, measure, and number, even so perfectly as God made the world, or else I am so sharply taunted, so cruelly threatened, yea, presently sometimes, with pinches, nips, and bobs, and other ways which I will not name for the honor I bear them, so without measure misordered, that I think myself in hell till time come that I must go to Master Aylmer, who teacheth me so gently, so pleasantly, with such fair allurements to learning, that I think all the time nothing whilst I am with him.  And when I am called from him, I fall on weeping because whatsoever I do else but learning is full of grief, trouble, fear, and whole misliking unto me.  And thus my book hath been so much my pleasure, and bringeth daily to me more pleasure and more, that in respect of it all other pleasures in very deed be but trifles and troubles unto me.


It is important to note that Ascham was not advocating violence in order to love learning, more accurately, “learning should be taught rather by love than fear.”
 According to Ascham, Jane’s “severe” parents had a positive influence on her learning.  One must wonder, however, how such “severe” parents might have affected her psyche along with her ability to relate to others outside the world of learning.

 
It is obvious that the tutors and scholars Jane comes in contact with find her highly respectable.  Zwinglian disciple and successor Henry Bullinger held Lady Jane in high esteem, and in return, she benefited greatly from his teaching at a distance.    In fact, it may have been the writings of both Martin Bucer and Bullinger “that gave Lady Jane’s theology such a Calvinist twinge.”

In a letter to Bullinger dated May 29, 1551, Jane’s tutor Aylmer thanks the man for his involvement in Jane’s life: “For what favour more useful…can possibly be afforded her, not only by you, but also by any other person of equal learning and piety, than that she…may derive such maxims of conduct from your godly breast, as may assist her towards living well and happily?”

Alymer thanks Bullinger for sharing the wisdom he’s found as an “aged” man to a girl “which is just fourteen.”
  Alymer writes that continued interaction with Jane “will afford great benefit to herself, and gratification to her father.”
 


Apparently this interaction continues, for two months later (July 12, 1551), Lady Jane sends a letter to Bullinger thanking him for the copy of his book on Christian Perfection he sent to her father.  Jane begins by thanking him for “a profound and eloquent epistle…fit for instruction, admonition and consolation, and especially suited to my age, sex, and rank in life.”
  She is obviously skilled in flattery as she writes that Bullinger can “think nothing which is not divine, enjoin nothing which is not profitable; and do nothing which is not virtuous, pious, and worthy of so venerable a father.  O happy me, who am favoured with such a friend a so wise a counselor!”
  She requests additionally “spurring” from Bullinger, “especially when I am inclined to delay.”
  Anything that is good within her, Jane humbly attributes “to Himself, as the chief and sole author of anything in me that bears any semblance to what is good.”


Jane then demonstrates her array of knowledge of historical figures, announcing that she is experiencing 

the happiness enjoyed by Blesilla, Paula and Eustachia to whom the divine Jeronymus imparted instruction, and who were brought by his discourses to a knowledge of sacred truths—or the happiness of the aged lady to whom the divine John addressed an exhortatory and truly evangelical epistle—or lastly, the happiness of the mother of Severus, who profited by the lessons of Origen and was obedient to his precepts.


Apparently, at fourteen years of age, Jane is undertaking some of the families obligations as she reveals, “My most noble father would have written to you, to thank you…had he not be summoned by most weighty business in His Majesty’s service to the remotest parts of Britain.”


Jane’s letter reveals her knowledge of languages with scatterings of Latin and Hebrew phrases.  Nevertheless, she concludes by revealing that she is only beginning to study Hebrew and asks if he “can point out the way in which I may proceed in this pursuit to the greatest advantage,” this doing, Bullinger would “confer upon [Jane] a great obligation.”


Jane is not the only one asking Bullinger for advice.  In a letter dated Dec. 23, 1551, Aylmer writes a second letter to Bullinger asking that he might give Jane some guidance in clothing and adornment:

In treating upon this subject, you may bring forward the example of our king’s sister, the princess Elizabeth, who goes clad in every respect as becomes a young maiden; and yet no one is induced by the example of so illustrious a lady, and in so much gospel light, to lay aside, much less look down upon, gold, jewels, and braiding of the hair.


Although scholars are unsure of the date, the issue of clothing arose when Mary sent her Jane, her cousin, an elaborate dress as a gift.  According to John Aylmer, Jane refused to wear the dress stating, “Nay that were a shame to follow my Lady Mary against God’s word, and leave my Lady Elizabeth which followeth God’s word.”
  Whether Alymer’s request came before or after this incident, apparently, Jane found Elizabeth’s example to be a suitable one.

Aylmer concludes his letter with another request that Bullinger might “prescribe to her the length of time she may properly devote to the study of music…If you handle these points at some length, there will probably, through your influence be some accession to the ranks of virtue.”
  Apparently, Aylmer sees Bullinger as being a man of great influence in Jane’s life, or he would not have requested the man’s help.


Although we are unaware of the date of Jane’s second letter to Bullinger, we know that it came after a reply to her first note, as Jane remarks that she read his letter twice.
  In this note, we see further evidence of Jane’s use of flattery: “Accomplished man!  I cannot do otherwise than thank you for your many act of kindness to me.  Were I to neglect this duty, I should be chargeable with the greatest ingratitude, and might seem forgetful of your goodness and unworthy of your favours.”


Bullinger’s influence upon Jane appears to be both religious and academic.  She writes, “You exhort me to cherish a genuine and sincere faith in Christ my Saviour.  I shall endeavor to comply with the exhortation as fully as God may enable me to do.” and ends with the statement, “I shall engage in that method of studying the Hebrew, which you have so clearly pointed out.”


Jane’s third and final letter to Bullinger is written in early 1553, and is full of apologies and excuses for not keeping in contact; “The late observance of a duty ought not to be censured when not omitted through neglect.”
  She shows her knowledge of Demosthenes and Cicero, stating that she would need the eloquence of these men to properly praise Bullinger.


In a new shyness for her age and sex, Jane asks that Bullinger might, “pardon the more than feminine boldness of an untaught virgin, who presumes to write to a man, and one too who is a father in learning; and that you will overlook that rudeness which has not hesitated to interrupt your graver pursuits with nonsensical trifles and childishness.”  Jane then asks for Bullinger’s grace, “If I have offended by this measure, ascribe rather to my exceeding love of you and of your virtues, than to boldness, which ought never to exist in our sex, or to rashness, which obtrudes itself with a saw like power.”
  Although Jane has expressed humility in previous letters, she appears to be extra sensitive to her gender and age.


While Jane is certainly capable of flattery eloquence, she is also able to write scathing, confrontational letters as well, as seen in her letter to Dr. Harding, her former tutor.  After Jane’s imprisonment,
 she learned that the tutor who had professed Protestant faith under Edward VI had recanted and changed to the Roman Catholic faith under Queen Mary.

The influence of Jane’s tutors during her imprisonment


Whereas Jane’s letters were once full of humility and meekness, she speaks boldly, more as a teacher than a student.  Although she addresses Harding as “Dear friend and chosen brother,”
 she goes on to call him a “seed of Satan, and not of Juda, whom the devil has deceived, the world has beguiled, and desire of life has subverted, and made of a Christian an infidel.”
  Jane appears unwavering in her faith—so much so, that she is able to instruct an older gentleman in regards to his own faith.


It is in this letter that we are able to see a clearer picture of Jane’s faith.  Perhaps thinking of her own possibly impending death, Jane asks, “Why do you rather choose to live miserably (with shame) in this world, than to die gloriously and reign in honour with Christ to the end of all eternity, in whom even in death there is life beyond wish, beyond all expression?”
  We see evidence of Jane playing the role of minister.


At four different times within the letter Jane calls for Dr. Harding to not “crucify again” the Son of God.
  “Christ offered up Himself once for all, and will you offer Him up again daily at thy pleasure?”  Jane takes on an authoritative role as she laments, “Oh child of peredition!”


Jane questions the Catholic Mass by asking, “Will you torment again, rent and tear the most precious body of our Saviour Christ with your bodily and fleshly teeth without the breaking whereof upon the cross our sins and transgressions could also no way be redeemed?”
  Jane shows that she is grappling with the prominent theological issues of her day.


After arguing against his turn to Catholicism, she asks that Harding might remember Daniel and the rest of the prophets, the three children of Eleazarus, the Maccabees’ children, Peter, Paul, Stephen, and the other apostles and martyrs, Simeon, the Archbishop of Seloma, and Zetrophone.
  Jane then instructs him to, “Be not ashamed to come again with Mary, and to weep bitterly with Peter not only with shedding tears out of your bodily eyes but also pouring out streams of your heart to wash away, out of the sight of God, the filth and mire of your offensive fall.”
  


Perhaps Jane’s most powerful statement was her call for Harding to remember “the lamentable case of Francis Spira of late,”
  Francis Spira was an Italian Protestant who recanted in May of 1548, out of fear for his wealth and family, to the Inquisition.  Before Spira could recant a second time, he heard a voice “warning him not to apostatize,” and  later, “sentencing him to eternal damnation.”
  Despite comfort from friends and priests, Spira became suicidal, convinced he was of the same line of Judas, and died of starvation.


Eyewitnesses of Spira’s anguish and death wrote accounts, which were published in Latin in 1550.
  According to scholar Michael MacDonald, “To readers all over sixteenth-century Europe, [Spira] was a familiar figure.”
  For English Protestants particularly in the sixteenth and seventeenth century, Spira served as a “warning against the temptation to abandon the rigors of religious dissent…His suffering and death epitomized the extreme agony that God’s wrath brought down upon those who turned their backs on religious truths.”  Furthermore, his story “formed a sort of emotional antidote to the suffering that members of oppressed religions minorities experienced.”
  As Jane is using this story to influence Dr. Harding, it is obvious that Spira has also influenced Jane.


Jane concludes by making an allusion to the Prodigal Son and writes that Jesus has 

stretched out His arms to receive you, ready to fall upon your neck and kiss you: and last of all, to feast you with the dainties and delicates of His own most precious blood, which undoubtedly, if it might stand with His determinate purpose, He would not let to shed again, rather than you should be lost.

It is in Jane’s interactions with those of the Catholic faith that best allow us to observe the influential Reformed ideas she has encountered and embraced.  We will address this issue again when we come to Jane’s final conversation with Mary’s chaplain, Feckenham.

After Jane’s death, John Foxe contacted Aylmer in hopes her tutor could help him collect materials for his book of martyrs.  Aylmer alerted Foxe to the existence of this letter to Harding saying that “nothing could be worthier of his poen, nor redound more to that rare woman’s praise, than that same letter,” if he were to publish it in English as a memorial to “that right illustrious lady.”

The influence of Jane’s family and surrounding nobility

Although we saw evidence of  how Jane’s family influenced her in her conversation with Ascham, we see further evidence of the influence both her family and the surrounding nobility had on Jane’s life in her letter to Queen Mary, written from the prison tower in August of 1553.  Jane writes that the purpose of her letter is to reveal, “All these things I have willed to say in testimony of my innocence, and for the unburdening of my conscience.”
  In her letter, Jane is eager to accept responsibility only for that which she thinks she is guilty of:  “My crime is great, and I confess it to be so, nevertheless, I am accounted more guilty than in truth I am.” She goes on to explain, “For although I took upon me that of which I was unworthy [the crown], yet no one can say that I ever sought to obtain it for myself, nor ever solaced myself therein, nor accepted of it willingly.”


Jane places the majority of the blame on the influence of the Duke of Northumberland:
  “The duke also said, that I was the heir named by his majesty to succeed to the crown, and that my sisters should in like manner succeed me, if I died without issue.”
  

Jane goes on to explain how the marquess of Winchester practically manipulated her into donning the crown: “the marquess of Winchester…brought the crown, although neither by me nor by any one in my name had this been asked.  He further willed me to put the crown upon my head, that it might be seen whether it became me or not.”


Lady Jane even indicates the guilt of her husband, Dudley, claiming that he asked to be crowned king; after which Jane calls the earls of Arudel and Pembroke and announced, “if the crown belonged to me, I would be content to make my husband a duke, but I would never consent to make him a king.”
 
 This said, Jane writes that she caused an uproar in her family.  Jane’s stepmother, 

became very angry with me, and was so displeased, that she persuaded her son not to sleep with me any longer…And thus, in truth, was I deceived by the duke and the council, and ill treated by my husband and his mother.  Moreover, as sir John Gates has confessed, the duke was the first to persuade the king to make me his heir.

Jane explains to Mary that she is not writing because she thinks she deserves mercy, rather she is attempting to clear her conscience.


Although Jane was not blatantly asking for a pardon, perhaps Mary’s earlier encounters with her young cousin kept Mary from showing such mercy.  In addition to the earlier incident in which Jane refused the elaborate dress, John Foxe reports that in a visit to Mary’s household, the young Lady Jane noticed Anne Wharton bowing to the sacrament on the altar.
  Jane asked Lady Wharton why she had curtsied and whether Lady Mary was in there.  Lady Wharton replied no, “that she made her curtsey to Him that made us all,” to which Jane responded, “Why…how can He be there, that made us all, and the baker made him?”  Mary was insulted when she was told of the incident, and Foxe reports that she “did never love [Jane] after.”

Prayer by Jane

Sometime between July 1553 until her death, February 12, 1554, Jane composed a prayer revealing the current state of her faith.  Jane’s prayer sounds reformed as she asks for deliverance not from her prison, but from her sins, 

I, being defiled with sin, encumbered with affliction, unquieted with troubles, wrapped in cares, overwhelmed with miseries, vexed with temptations, and grievously tormented with the long imprisonment of this vile mass of clay, my sinful body, do come unto Thee, O merciful Saviour, craving Thy mercy and help, without the which so little hope of deliverance is left, that I may utterly despair of my liberty.

Although Jane remains strong in the Protestant faith, it is obvious that she is in despair over her current situation.  Even in this desperate state, however, Jane is still seeking spiritual growth asking that she might not  “be too much puffed up with prosperity, neither too much depressed with adversity; lest I, being too full, should deny Thee, my God; or being too low brought, should despair and blaspheme Thee, my Lord and Saviour.”

Letter to her father


Jane’s letter to her father, written a few weeks before her death, not only illustrates her state of faith, but also her thoughts on her impending death.  Jane begins her letter by writing that he is the reason for her shortened life: “Although it has pleased God to hasten my death by you, by whom my life should rather have been lengthened.”  However, Jane expresses her thankfulness for her shortened life and prefers it “than if all the world had been given to into my possession, with life lengthened at my own will.”
  

There are continual strands of Jane’s thankfulness for her death throughout the letter: “my death at hand, although to you it may seem woeful, yet to me there is nothing that can be more welcome than from this vale of misery to aspire to that heavenly home of all joy and pleasure, with Christ my Saviour.”
  Obviously, Jane is not afraid, or is at least trying to be afraid of death.  She appears confident in the faith that has been imparted to her through her tutors.

Conference with Feckenham

In the days prior to her death, Dr. Feckenham, Queen Mary’s chaplain, was sent to Jane to try to persuade her to Catholic thinking.  After a long conversation with Jane, Feckenham was not able to convert her.  However, he thought he might change Jane’s mind if he had more time.  He asked the Queen to postpone Jane’s death by three days—Mary agreed.  However, when Jane learned of her prolonged life, she lamented, “since the moment you went from me the time hath been to odious to me that I long for nothing so much as death.  Neither did I wish the Queen to be solicited for such a purpose.”
 

At Feckenham’s suggestion, their next and last discussion was help in the chapel in the presence of the Tower officials; it is presumed that a shorthand-writer was present to record the key points of this discussion.


Both knowledgeable on the theological issues they were defending, the crux of their discussion was at the mention of the sacraments.  When Feckenham asked Jane how many sacraments there were, she responded, “Two: the one the Sacrament of Baptism, and the other the Sacrament of the Lord’s Supper.”
  When Feckenham argued there were seven, Jane asked, “By what Scripture find you that,” to which he replied, “Well, we will talk of that hereafter.”


Jane’s Protestant faith is obvious when she responds to Feckenham’s question: “Why, what do you receive in that bread: do you not receive the very body and blood of Christ?”
  Jane retorts: “I receive neither flesh nor blood, but only bread and wine the which bread when it is broken, and the wine when it is drunk, putteth me in mind how that for my sins the body of Christ was broken and his blood shed on the cross.”
  Jane goes on to announce that a church who alters the Lord’s Supper is “the spouse of the devil.”
  One can only wonder if Jane’s thoughts were on the Francis Spira she had so sternly reminded Dr. Harding of.


The conversation ended with Jane remaining firmly in the Protestant faith.  Feckenham gave his farewell: “I am sorry for you, for I am sure that we two shall never meet [i.e. in the next world].”


“True it is,” was Lady Jane’s reply, “that we shall never meet, except God turn your heart; for I am assured, unless you repent and turn to God, you are in evil case.”  Her comments turn softer as it is recorded: “And I pray God, in the bowels of His mercy, to send you His Holy Spirit—for He hath given you great utterance, if it pleased Him also to open the eyes of your heart.”
  In fact, Jane must have found something comforting in Feckenham, for she asked him to accompany her to the scaffold.
  Although she disagreed with his theology, this Catholic man must have had some sort of influence over her.

At the end of this session with Feckenham, Jane writes that in their discussion, Feckenham used “many strong and logical persuasions to compel me to have leaned to their church.”
  However, she writes, “but my faith had armed my resolution to withstand any assault that words could then use against me.”
  These are the words not of a student, but of one who is steadfast and convinced of her faith.  The various forms of religious influences in Jane’s life have obviously taken hold of her person.   
Jane’s letter to her sister Katherine

Jane’s final letter is written to her sister Katherine on February 11, 1554, the evening before her execution.  The letter is written on a blank page in her Greek New Testament which she sends to her younger sister with these instructions: “If you with a good mind read it and with an earnest desire follow it, no doubt it shall bring you to an immortal and everlasting life.  It will teach you to live and learn you to die.”

Just as she did in the letter to Dr. Harding, Jane takes on a very instructional role with her sister.  In her last words to Katherine, Jane appears to be desperately trying to influence her sister as she was so influenced.  She continues on in the letter with more instructions regarding death:

Desire with David, my best sister, to understand the law of the Lord your God, live still to die, that you by death may purchase eternal life.  Trust not that the tenderness of your age shall lengthen your life: for unto God, when He calls, all hours, times and seasons are alike, and blessed are they whose lamps are furnished when He cometh, for as soon will the Lord be glorified in the young as the old.

Again she repeats, “My good sister, once again let me entreat you to learn to die…desire with St. Paul to be dissolved and to be in Christ, with whom, even in death there is life.”
  She writes that she is praying for her sister, that God will send his grace that Katherine might, “die in the true Christian faith from which I exhort you in God’s name that you never swerve, neither through hope of life, nor fear of death.”


As it turns out, this advice ends up being very relevant to Katherine as she dies at age twenty-eight after spending years in prison for her imprudent marriage to Edward Seymore, Earl of Hertford.”

Jane’s speech on the scaffold

Although there are numerous speeches circulating claiming to be Jane’s final words on the scaffold, all known speeches are very similar in their content.  The speech we will be focusing on, however, comes from a compilation of Jane’s writings by Douglas Geary and can also be found in accounts by John Foxe.

Throughout this speech, we again see evidence of Jane’s desire to be seen as an innocent victim, controlled by the aspirations of others:

My offence against the Queen’s Highness was only in consenting to the device of others, which is now deemed treason; but it was never of my seeking, but by the counsel of those who should seem to have further understanding of such things than I, who knew little of the law and less of the title to the Crown.


She announces that she is able to die in “innocency before God and in the face of you, good Christian people, this day.”  Jane proclaims her Protestant beliefs in strong opposition to the current Popish monarchy: “ I look to be saved by none other means, but only but the mercy of God, in the merit of the blood of His only Son Jesus Christ.”


It was not until Jane’s speech ended that traces of fear appeared.  It is recorded that prior to her beheading she turned to the executor and asked, “Will you take it off before I lay me down?”
  After receiving a negative answer, Jane was blindfolded and was unable to find the executioner’s block; “Where is it?  Where is it?  What shall I do?”
 After guidance from a bystander, Lady Jane laid her head upon the block and prayed, “Lord into thy hands I commend my spirit.”
  Although Lady Jane may have appeared to be a faltering young girl at one point, she appears to end with poise.

Conclusion


Although her life was cut short, it is obvious that Lady Jane Grey was well seeped in and influenced by Scripture as well as Protestant Reformed ideas.  As a result of the growth of Christian humanism, Catherine Parr, and Jane’s tutors along with her family, Jane’s interaction with the Bible was more than simply moral training—it became her life.


Thanks to Jane’s words and acts, which have been gathered and recorded, we can only imagine the amount of influence Jane had on those who were to follow.  This young girl spent her entire life being influenced by the faith and actions of those around her, and in her death became an influencing factor in so many other lives.
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